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Answering Ansar Article: 

Who believes the Quran has been a victim of Tahreef? (Revision: 1.0.0) 

Whenever someone raises a question about a narration promoting the belief in distortion of the 
Holy Qur'an found in major Shfi Ithna AsharT texts, their apologists immediately embrace 
deceptive methods to free themselves from all burden. One of these methods is to say that neither 
did any of their scholars ever compile a work of narrations that he himself considered entirely 
authentic nor did any of them ever claim such a thing about any of the texts. 

The Answering- Ansar team forwards these very same notions in the following words: 



Quoting Answering-Ansar: 



First Point: No one amongst the Shia ulema claimed his 
hadith book as 100 % correct 

Those people who after reading some traditions in the hadith books written by 
Shia Ulema criticize Shia of AN [as] are fact fanatics that have abandoned all 
aspects of justice since no Shia author ever claimed that all of the hadiths 
compiled in his book were correct and Sahih. Similarly none amongst the Shia 
Muhaditheen and jurists testified to any specific Shia book containing hadiths 
that were all acceptable and Sahih . Likewise Sheikh Muhammad J awwad Ma v tiya 
states the hadith books of our school like Al Kafi, Istibsar, Al Tahdib, Man La 
Yuhizar al Faiqh contain both Sahih and weak hadiths. Similarly, the books on 
Fiqha written by our scholars contain material that have mistakes. It would 
therefore be correct to assert that according to the Shia of Ali [as] there is no 
book besides that Holy Quran which is flawless from its beginning till its end. 
One cannot therefore cite the tradition from the Shia hadith book against the 
Shia of Ali [as] as when the Shia reject the authenticity of such a hadith. 
In order to corroborate our stance, it would suffice to say that Shiekh 
Muhammad Yaqub Kuleini (d 329 H) recorded 16200 hadiths in his book 'Al 
Kafi'. The scholars have categorized these hadiths in respect of Rijal under five 
different categories i.e Sahih, Mawthiq, Qawi, Hasan, Daeef [weak]. It is 
therefore evident that since scholars applied this division to our principle book Al 
Kafi, that is deemed as reliable and a source of Islamic instructions, the 
authority and authenticity of other books is self clarified. 
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Many unwary Muslims are deceived by these two expressions due to their lack of knowledge 
about ShVi literature and scholars, but those who have spent years as ShfTs or studying them 
know very well that these are nothing but patent lies. 

The Answering-Ansar team has proposed two notions here: 

1. No ShVi author ever claimed that all the narrations compiled in his book "were correct 
and Sahih." 

2. None among the ShVi scholars of narrations and jurisprudence testified that any specific 
Shfi text containing narrations "were all acceptable and Sahih." 



The following revealing set of facts will show the readers that both these claims are actually lies 
forwarded by the Answering- Ansar team to deceive Muslims. 

Introduction of the Four Books 

Before moving on with the facts, readers should know that the most authoritative compilations 
after the Qur'an, according to Ithna ^Ashari Shfis, are what they call al-Kutub al-Arbaa ["The 
Four Books"]. These four compilations are: 

1. al-Kafi fi y Ilm al-Hadith of Abu Ja'far al-Kulaynl (d. 329) 

2. Man la Yakduruh al-Faqih of Ibn Babawayh al-§aduq al-Qumml (d. 381) 

3. TahdhTb al-Ahkam ft Sharh al-MuqnVa of Abu Ja'far al-JusT (d. 460) 

4. al-Istib§ar fi ma Ikhtalafmin al-Akhbar of Abu Ja'far al-JusT (d. 460) 

Grand Ayat Allah al-SayyidHusayn Bahr al-'Ulum (d. 1422) writes about these four books in his 
introduction to Talkhis al-Shafi of Abu Ja'far al-Jusi: 

V c>j Jb£l\ 2bujVl j^j* Ui^l ^ i^yi jj 

"Verily, scholarly endeavour, according to the STiFa, is dependant on the 

y\ 

Four Books: al-Kafi of al-Kulaynl, Maw /a Ydtduruh al -Faqih al-Saduq, al- 
Tahdhib and al-Istib§ar of al-jusl. These are from the accepted principle 
books that are as the Six §ihah are according to the Commoners." 

• Talkhis al- Shaft {Muqaddima} , of al-Sayyid Husayn Bahr al-"Ulum (d. 1422), page 
29 [Najaf] 

Let us now proceed: 

al-Kulayni (d. 329) and al-Kafi 

al-Kafi fi Tim al-Hadith of the major ShVi scholar Abu Ja'far al-Kulayni is the most 
authoritative and renowned compilation of the Four Books. The author of this work, al-Kulayrii, 
believed that all the narrations in his work are authentic and correct, and that is the reason why 
he actually compiled it. 



In the introduction of al-Kafi, he explicitly said 



^jjjil! uj^ ^f A T k l>* ^ja lJi1£ tiljuc (jj^j (jl t ; i^j diiS j 



tillj jl cilia j <li j <ulc. Jh\ ^gJL-a <Lnj Aiuo j (Ja. j jfr (J^J^ LS^jfcJ W^J 



** 
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"Verily, you solemnly wished that you possess a book which is sufficient, 
brings together the entire Islamic sciences of the knowledge of religion within 
it, wholly satisfies the needs of the student, acts as a reference for the seekers 
of guidance, and would be used by those who want to attain the knowledge of 
religion and practice upon it by deriving correct \$ahih\ narrations of the 
truthful ones (as) and the upright and acted upon traditions from it — 
through which the compulsory duties of Allah, the Powerful and Exalted, and 
the tradition of His Prophet (saws) can be fulfilled. 

And you said: 6 If that happens, I can hope that (the book) would be a means 
through which Allah will rectify our brothers and people of our religious 
community through his support and grace, and take them closer to their 
salvation.'" 

• al-Kdfi, of Abu Ja'far al-Kulaynl (d. 329), volume 1, page 8 [Tehran] 

Following this, he said: 



"Allah, all praise to him, has facilitated the compilation of what you 
requested. I hope that (this book) will be in accordance with the wishes you 
had in mind." 

• al-Kdfi, of Abu Ja'far al-Kulaynl (d. 329), volume 1, page 9 [Tehran] 

This is an explicit confirmation from al-Kulaynl that the reason he compiled al-Kdfi was so he 
can provide Shfis with a book of authentic narrations that is sufficient for them — i.e. his book 
only contained correct reports according to him. 

The contemporary ShfT scholar Ayat Allah Muhammad Mahdl al-A§ifi writes about al-Kulaynl 
while discussing al-Kdfi 'in his epistle Tarikh FiqhAhl al-Bayt: 



"He — may Allah have mercy on him — has collected what he found authentic 
from the narrations of the guiding Imams (as) in this encyclopedia of his." 



• Riyad al-Masail ft Baydn Mkdm al -Shar y wa al-Dalail, of al-Sayyid "AIT al- 
Jaba^aba'T (d. 1231), volume 1, page 31 [Qum] - TarTkh Fiqh Ahl al-Bayt included 
in the introduction. 

Furthermore, Ay at Allah Abu Jalib al-TajlTl al-Tabrizi, author of the famous booklet translated 
as 'Spurious Arguments about the Shia/ confirms this declaration of al-Kulaynl in the 
introduction to his book known as Mujam al-Mahasin wa al-MasawT. 

He writes about al-Kulaynl and his al-Kafi: 

(jj^J (jl < ; ^ Clila j (JlS r'n^ AllpLaJ Aj^^Lq ^ ^ jj-a j 



"He has declared the authenticity of its narrations in his introduction, when 
he said: 6 Verily, you solemnly wished that you possess a book would be used 
by those who want to attain the knowledge of religion and practice upon it by 
deriving correct [§ahiti] narrations of the truthful ones (as)... 5 to: 'Allah, all 
praise to him, has facilitated the compilation of what you requested. I hope 
that (this book) will be in accordance with the wishes you had in mind.'" 

• Mujam al-Mahdsin wa al-Masdmi, of Abu Jalib al-TabrizI, page 17 [Qum] 

This declaration of al-Kulaynl was so influential in history that it even led a group of Itkna 
s AsharT ShfT scholars to use it as an argument for their belief in the immaculacy of the contents 
of al-Kafi. Among them is al-Hurr al- A AmilT (d. 1 104), a major ShfT scholar of that group and an 
expert in the field of narrations, who staunchly believed in the correctness of all the narrations in 
al-Kafi. 

He states about the declaration of al-Kulaynl cited above: 

jllL ^ j> ^jC dulfllt ^^-la-aJ £.LaJia]| ^!iUaj^alj ^l^u^a 4j& La (j£ <jl 



"This is also an explicit declaration of authenticity of the narrations in his 
book due to various points. 



One of these points is: His statement: 'Authentic narrations.' It is well-known 
that neither did he mention a rule that distinguishes the rigorously authentic 
[§ahih] narration from the other categories in (the book), even if there is a 
non-§ahih narration in it, nor were the terminologies of the later scholars 
absolutely present during his time, as it will be further explained. 



Thus, it is known that all the narrations in it are correct [§ahih] by the 
terminology of the early scholars, with the meaning of being proven from the 
infallible on the basis of categorical indications or consecutiveness." 

• Khdtimat Tafyil Wasail al-Shfa ild Tah$Tl Masd'il al-Sharfa, of al-Hurr al-'Amill 
(d. 1104), volume 30, page 196 [Qum] 

Note: What al-Hurr means by "the terminology of later scholars" are the 
terminologies introduced with the categorization of narrations, in terms of their 
authenticity, that was not invented until the end of the 7 Islamic century. Before 
this categorization, the early Ithnd ' AsharT scholars viewed the narrations to be 
either §ahTh or not §ahTh. This will be further elaborated in this writing. 

Opposing the view of this group of Ithna ' ^Ashan scholars, al-Sayyid Muhammad al-Mujahid al 
Jaba^aba'T (d. 1242) replied to this argument in the following words: 



aJlA JL^JI j lg y\c* jL^icVI JJt^ ^^-joJI ^-llc (JC- JjJk-jaJ AjJolS j 

jlj &Ak^ U Jj^j jlfi^W UJ^J U> Jj^Jt jW^I 




"Indeed, the testimony of al-Kulaynl concerning the authenticity of (the 
narrations) he has recorded in al-Kafi, just as it is possible that it is in 
consideration of his knowledge and certainty of their issuance from the 
Imams (as), in which case it is permissible to depend upon them and its status 
will be the same as of all the reports of just individuals, it is (also) possible 
that it is in consideration of his independent judgment [ijtihad] and their 
appearance to him on the basis of conjectural proof. In this case it is 
impermissible to depend upon them, for the conjecture of a scholar capable 
of independent judgment [mujtahid] is not proof for those of the same 
stature, as it is obvious from other scholars, in fact, even from those with 
intellect. 



And when there is no preference for the first possibility, it is incumbent to 
desist from holding on it because doubt about the condition necessitates 



doubt about what the condition is applied upon. Therefore, desistance is 
incumbent." 



/\ A 

• MafatTh al-U§ul, of al-Sayyid Mihiammad al -Jaba^aba'T (d. 1242), page 332 
[Tehran] 

Whereas Grand Ayat Allah Husayn 'All al-Muntazari leaves out al-Jaba^abaTs analogical 
justifications and puts it in simple words: 

La j k sv* a (JjjJ 31 jjolII ^r-\^\l QjiA Aj\jj\\ Aaj^J ^ nK\l jUjcIj 

L^ 

"The belief of al-Kulaynl about the correctness of traditions is not a legal 
proof because he is not an infallible according to us!" 

• Dirdsdt fi al-Makdsib al-Muharrama, of Husayn 'All al-Muntazarl, volume 3, page 
123 [Tehran] 

So in a nutshell, between the occurrence of mter-Ithnd' Ashari disputes on whether al-Kafi is 
entirely correct or not, the fact remains that al-Kulaynl himself declared, and thus believed in, the 
authenticity of the narrations found in his book. 

s\ 

Ibn Babawayh (d.381) and Man la Yahduruh al-FaqTh 

Abu Ja'far ibn Babawayh al-Qumml, the famous ShVi scholar known as al-Shaykh al-§aduq, 
also believed that all the narrations he has recorded in his compilation Man la Ydiduruh al - 
Faqih are all authentic and correct. In fact, just as al-Kulaynl, he has himself declared their 
authenticity while mentioning the reason why he compiled the work. 

Ibn Babawayh explicitly mentions in the introduction to Man la Yahduruh al-FaqTh that he has 
compiled this work on narrations because another ShVi scholar of his era, Sharaf al-Dln Nfma, 
requested him to author a condensed work dealing with jurisprudence, Islamic laws and the 
permitted and prohibited. 

He writes: 

dilUuj aj^i (j^j Aa-ic-l j ^^.1 j <j 

"I have compiled this book for him without chains of transmission, so that its 
transmissions should not be too many while its benefits are abundant. I did 
not intend to present all of what they have narrated, as authors usually do; 
rather I intended to present that by which I give legal opinions and rule to be 



authentic [ahkum bi §ihhatih], and believe that it is proof [hujja] between me 
and my Lord, exalted is His power." 

• Man la Yahduruh al-Faqih, of Ibn Babawayh al-QummT (d. 381), volume 1, page 2- 
3 [Qum] 

-A 

• Man la Yahduruh al-FaqTh, of Ibn Babawayh al-QummT (d. 381), volume 1, page 3 
[Lucknowl 

These words of Ibn Babawayh are extremely obvious and show that he believed that all the 
narrations in his book are authentic and correct. 



Contemporary Shi scholar and intellectual, Dr. v Abd al-Hadi al-Fadh, writes after quoting these 
words of Ibn Babawayh: 



"This explicit statement of his is clear and unequivocal in showing that he 
believes in the authenticity of what is in his book, and views it to be proof 
between himself and Allah the Exalted." 

• U§ul al-Hadith, of v Abd al-Hadi al-FadlT, page 217 [Beirut] 

This is further confirmed by al-Tabrlzi, who states about Ibn Babawayh and his book: 



LsiJ L&J LS^ ^ ^ Ssfe\j 



"He has declared the authenticity of its narrations in his introduction, with 
his statement: ' I intended to present that by which I give legal opinions and 
rule to be authentic [ahkum bi §ihhatih], and believe that it is a proof [hujja] 
between me and my Lord."' 

• Mujam al-Mahasin wa al-Masami, of Abu Jalib al-TabrlzT, page 17 [Qum] 

Another thing worthy of mention here is what is mentioned in the transcribed lectures of the 
contemporary Grand Ay at Allah "All al-Slstanl about Ibn Babawayh and his book: 



4j jA$ 



"Verily, he — may Allah sanctify his secret — has certified the authenticity of 
all that he has narrated in it, in the introduction, when he said: 6 1 did not 



intend to present all of what they have narrated, as authors usually do; 
rather I intended to present that by which I give legal opinions and rule to be 
authentic [atikum bi §ihhatih], and believe that it is proof [hujja] between me 
and my Lord, sacred is His mention and exalted is His power.'" 

• Qa Ida la Darar wa la Dirar, of 'All al-Slstanl, page 87 [Qum] 

As it is obvious from Ibn Babawayh's own words, the reason why he removed the chains of 
transmission from Man la Yadduruh al-Faqih is because he did not want to present any narration 
that was not authentic or proof [liujja] according to him, like other scholars usually did in their 
compilations. And since Ibn Babawayh was one of the early Itkna y Ashari scholars and there 
were no terminologies of the later scholars during his time, it can easily be understood from his 
authentication that he viewed the narrations to be §aftift. 

However, in case the Answering-Ansar team customarily rejects all manners taught by the Ahl 
al-Bayt (ra) to impolitely accuse other "cults" of misinterpreting Ibn Babawayh's words, let us 
cite a few more statements of Shfilthna' y Ashari scholars who have acknowledged his view. 

The major ShfT scholar Baha' al-Dln al-'Amill (d. 1034), who was admired as the "teacher of 
all" by even the top scholar-marionettes of the Safavids, states in his Mashriq al-Shamsayn: 

"The head of the scholars of narrations [muhaddtthin], the trustworthy of 
Islam, Muhammad ibn Babawayh — may Allah sanctify his soul — has taken 
the traditional course of the early scholars in terming the relied and 
depended upon (narrations) as 'sahTh . J Thus, he has ruled the correctness of 
all the narrations he has mentioned in the book Man la Yahduruh al-Faqlhr 

• Mashriq al-Shamsayn wa IksTr al-Sa^adatayn, of Baha' al-DIn al-'Amill (d. 1034), 
page 269-270 [Qum] 

Another Shi y i scholar of high stature and author of over a hundred texts, Mhammad Muhsin al - 
Fayd al-Kashanl (d. 1091), also writes something fairly close in his voluminous al-Wafi: 

"The authors of the two books, al-KqfT and al-FaqTh, have taken the 
traditional course of the early scholars in terming the relied and depended 
upon (narrations) as '§ahih. 9 Thus, they have ruled the correctness of all the 
narrations they have mentioned in their books, even though many of them 
are not §ahih according to the terminology of the later scholars." 




al-Wafi, of al-Fayd al-Kashani (d. 1034), volume 1, page 23 TEsfahanl 



These quotes sufficiently demonstrate that like al-Kulayrii, Ibn Babawayh too declared the 
authenticity of the narrations found in his book in the introduction, while being on the course of 
the early Shfi Ithna' ^AsharT scholars. 



al-jusl (d. 460) and his Tahdhib and al-Istib§ar 

This just leaves the last two of the Four Books. Our respected ShT 7 brothers may find this hard to 
assimilate, but al-JusT also confirmed the authenticity of these compilations of his. 

al-Fayd al-Kashani states in al- WqfT: 



"These four key books are the pivot of legal rulings today, and they are 
testified as correct by their compilers." 

• al-Wafi, of al-Fayd al-Kashani (d. 1034), volume 1, page 24 TEsfahanl 

Similarly, the famous ShVi Ithna ' AsharT scholar Yusuf al-Bahrani (d. 1186) also states while 
objecting about the opposing group of scholars from his own Ithna ' AsharT school: 

^ u ji^i Uu] ^i j ^> si ji jJ ^ ciujj ^i jUkVi j 

"The narrator commendation and condemnation, on which the 
categorization of reports was based, is obtained from the statements of the 
early scholars. Similarly, the reports that are related concerning the 
conditions of narrators in terms of praise and dispraise are (also) obtained 
from them. 



If they have relied upon them [i.e. the early scholars] concerning a matter 
such as that, how is it that they do not rely upon them concerning the 
authenticity of the reports that they deemed correct, relied upon and ensured 
to be authentic as a score of them have (even) explicitly declared — something 
not hidden to he who has observed the introductions of al-KqfT and al-Faqih, 



and the words of al-Shaykh fal-Tusil in al- Udda and the two books of reports 
[i.e. Tahdhib and al-Istib$ar] " 

• al-Hadd'iq al-Nddira fi Ahkam al-^Itrat al-fdhira, of Yusuf al-Bahranl (d. 1186), 
volume 1, page 16 [Qum] 

• al-Hadd'iq al-Nddira ff Ahkam al-^Itrat al-Tdhira, of Yusuf al-Bahranl (d. 1186), 
volume 1 , page 5 [Irani 

These strong words of ShfT Ithnd ' AsharT scholars, that were only uncovered due to the fiery 
disputes that occurred between them concerning the categorization of narrations in terms of their 
authenticity, make the stance of the author of the four most authoritative books of narrations very 
clear — i.e. they viewed the narrations in their works to be authentic and correct. 

However, it should be noted here that no one is arguing that what was considered a §ahih or 
correct narration among these four scholars is equivalent to what is defined as "gafiifi" according 
to the ShfT scholars today, for it is a known fact that the categorization of narrations followed by 
the majority of ShfT Ithnd' ^AsharTs today was not introduced until long after these four 
individuals and thus, as quoted from al-Hurr al-'Amili and Baha' al-Din, they were on the 
traditional course of ShfT scholars concerning the categorization of narrations — i.e. it is either 
gahTli and not gahifi. 



That being said, it has been evidently shown that these four scholars believed the narrations in 
their books to be correct or as they believed, "gahifi" And what is being demonstrated here is 
their own view of the narrations in their books, not how ShfT scholars, who took the other 
course, understand them. 



The Akhban and U§uh Dispute 

Interestingly, this very same dispute about the categorization of narrations in itself shows that the 
Answering- Ansar team has not been truthful in relaying information about ShfT scholars. 



Answering- Ansar says: 



Quoting Answering-Ansar: 



Similarly none amongst the Shia Muhaditheen and jurists testified to any specific 
Shia book containing hadiths that were all acceptable and Sahih. 

Who believes the Quran has been a victim of Tahreef? ', page 4 



The abovementioned quotes are sufficient in showing that this statement is an obvious lie. 
Nonetheless, let us quote a few more ShfT Ithnd' AsharT scholars as an elaboration of this issue 
so this lie of Answering-Ansar becomes much more clear to the readers. 

Dr. v Abd al-Hadl al-FadlT writes under the heading 'The Authentication of the Narrations in the 
Four Books ' in his U§ul al-HadTth: 




"What is meant by 6 authentication' here is considering all the narrations that 
are related from the Ahl al-Bayt in the Four Books, to be reliable and 
certainly issued from the Imams. 

There has occurred a dispute between our scholars concerning this issue. 
Discussions lengthened concerning it, and so did the argumentations." 

• U§ul al-Hadith, of v Abd al-Hadl al-Fadll, page 210 [Beirut] 

This dispute about authentication and categorization of narrations has occurred between two 
groups of ShVTIthnd' AsharT scholars. These two groups are known as: 

1 . The AkhbarTs 



2. The U§uhs 

The late introduction of categorizing narrations with four different terminologies in terms of their 
authenticity and inauthenticity, led the AkhbdrT group of Ithnd' AsharT scholars to continue 
following the course early Ithnd ' AsharT scholars adhered to before its invention. 

ShVT scholar and researcher, al-Sayyid Mihyl al-Dln al-Musawi al-Gharifi (d. 1412) explains 
this in his work approved by Grand Ayat Allah Abu al-Qasim al-Khu'I, Qawd^id al-Hadith: 



"The AkhbarTs have disapproved of the categorization of narrations, and 
counted it among innovations that are forbidden to be practiced! They 
elaborated the discussion in nullification of it and establishing the 
authenticity of all the reports in our Four Books, rather all the reports that 
were copied from authoritative books, for they are enclosed with evidences 
that assist the certainty of their issuance from the infallible (as)." 

• Qawaid al-Hadith, of al-Sayyid Muhyl al-DIn al-Gharifi, page 16-17 [Najaf] 

To sum up, the AkhbarTs reject the categorization, considering it unorthodox, and believe that all 
the narrations in the Four Books are correct and authentic. And as they remain on the course of 
the early Ithnd ' y AsharT scholars who believed a narration can either be ^afafi ' or not §ahTh, their 
view of the authenticity of narrations is that they are all §afnfi. 





Ayat Allah Murtada Mu^ahhan (d. 1407) states about the Akhbari group of scholars: 




JJ 




"They claim that all the reports in the Four Books — which are al-Kafi, Man 
Id Yahduruh al-Faqih, al-Tahdhib and al-Istib§dr — are §ahih and reliable, in 
fact, certainly issued (from the infallibles)." 

• al-Tajdid wa al-Ijtihad JT al-Isldm, of Murtada Mutahhar(d. 1407), page 86 
[Beirut] 

Similarly, Grand Ayat Allah al-Sayyid Muhsin al-Amln al-'AmilT (d. 1371) also writes in his 
magnum opus, A y yan al-Shfa: 

"The AkhbdrTs claimed that all of the reports in the Four Books are §ahih" 

• Ay an al-Shfa, of al-Sayyid Mihsin al -Amln (d. 1371), volume 3, page 223 
[Beirut] 

While the contemporary expert Ayat Allah Muhammad Baqir al-Irawanl even mentions this is as 
the actual reason behind their rejection of the categorization: 

"The reason behind the rejection of this categorization of narrations by the 
AkhbdrTs is: According to their view, all the reports in the Four Books are 
sahih and it is necessary to practice upon them ," 

• Durus Tamhidiyya fi al-Qawaid al-Rijdliyya, of Mhammad Baqir al -IrawanI, 
page 49 [Beirut] 

This group of ShfT Ithna' ^AsharT scholars, that considers all the narrations in the Four Books to 
be gafiifi, includes renowned figures who marked their names as major scholars of narrations 
[mufiaddithun] and jurisprudence \fuqaha'] among them. In fact, their works are viewed to be a 
part of the most authoritative texts by Ithna ' y Ashari scholars even today. To name a few: 

1. Muhammad Amln al-Astarabadl (d. 1036): The foremost opponent of the categorization 
of narrations and author of an epistle upholding the belief in the correctness of all the 
narrations in the Four Books, al-Fawa'id al-Madaniyya. He was a scholar of narrations 



and a jurist, and authored several texts such as commentaries on al-Istib§ar and al- 
TahdhTb, and epistles on jurisprudence. 

2. al- Khali 1 ibn al-Ghazi al-Qazwinl (d. 1089): A scholar of narrations and jurisprudence, 
and author of several texts such as a commentary on al-Jusi's al-^Udda and the most 
famous and great commentary of al-KqfT ever written in the Persian language, al-§qfi. 
ShfT biographers mention that he was staunchly against the categorization of narrations, 
and believed all the narrations in al-Kafi are authenticated by the last Imam himself and it 
is obligatory to practice upon them. 

3. al-Sayyid Hashim al-Bahrani (d. 1107): He was an expert scholar of narrations, a jurist 
and a commentator of the Holy Qur'an. He authored around forty texts, which include the 
voluminous Ghayat al-Maram waHujjat al -Khisam fi Ta^yin al-Imam min JarTq al- 
Khass wa al-Amm and a commentary entitled al-Burhan fi TafsTr al-Qur'an. His works 
have been revered by ShfT scholar ever since they were compiled. 

al-Hurr aKAmill (d. 1104) and Wasa'il al-Shfa 

One of these scholars, as mentioned earlier, is Muhammad ibn al-Hasan al-Hurr al-" AmilT. 

Ayat Allah 'Abbas al-Qumml (d. 1359), who was a renowned ShfT scholar and biographer, has 
written under the biography of al-Hurr: 



"Muhammad ibn al-Hasan ibn "Ah al-Mashghari, the master of the scholars 
of narrations [muhaddithin], the best of the foremost experts in religion, the 
knowledgeable, the renowned jurist [faqih], the profound scholar of 
narrations [muhaddith], the pious, the trustworthy, the venerable, the father 
of noble traits and virtues, and author of several beneficial works; one of 
which is the Wasa'il, a work that he has compiled as a bestowment upon the 
Muslims, a compilation that is like the ocean that can not be contested." 

• al-Kund wa al-Alqab, of "Abbas al-"QummT (d. 1359), volume 2, page 176 [Tehran] 

This al-Hurr al-'AmilT is one of those Akhbari scholars who strictly opposed the categorization 
of narrations and believed in the authenticity of all the narrations found the Four Books of the 
Shfa Imamiyya Ithna Ashariyya. He has extensively argued in favour of this position of his in 
the same compilation mentioned by 'Abbas al-Qumml as "the ocean that can not be contested," 
Was a 'il al-Shfa. 



al-Irawani says 



"In his Wasa'il, al-Hurr aKAmill has gathered the evidences indicating 
that — meaning, the authenticity of whatever is in the Four Books — and they 
are (a total of) twenty two evidences." 

• Durus TamhTdiyya fi al-Qawa^id al-Rijaliyya, of Mhammad Baqir al -IrawanI, 
page 49 [Beirut] 

As a matter of fact, he did not just stop at simply viewing other works of narrations to be entirely 
correct, but he also believed that his own compiled work, Wasa'il al-Shfa, contained only 
authentic and correct narrations. 



al-Ghanfl writes while mentioning how the Akhbaris have argued against the categorization: 

aAj&> l^-La £-<^ L-iiSJl £J<\^ CjIjjV Ufc*^ ^^jII 4juujU]I 

"Shaykh Muhammad ibn al-Hasan al-Hurr deduced twenty two points, 
under the eighth useful lesson, for establishing the authenticity of the 
narrations found in all the books, that he collected in his book Wasa'il al- 
Shfa, and he (also) ruled the obligation of practicing upon all of them." 

• Qawd id al-Hadith, of al-Sayyid Muhyl al-DIn al-Gharlfu page 17 [Najaf] 



U§uhs Who Counted the Four Books as Completely 
Authentic 

Additionally, there have also been notable scholars from the U§ulT group who believed that all 
the narrations found in the Four Books, and particularly al-KaJT, are authentic and correct. 

This is why Ayat Allah Baqir al-Irawanl is affected to state after mentioning the Akhbari view on 
narrations: 

** 

"This is perhaps the opinion which is known among the Akhbaris, and it 
sometimes appears to be chosen by a few UsiilTs as well." 

• Durus TamhTdiyya fi al-Qawa^id al-Rijaliyya, of Muhammad Baqir al-Irawanl, 
page 100 [Beirut] 



Among contemporaries, are the late Grand Ayat Allah al-Sayyid Mihammad §adiq al-§adr (d. 
1419), after whom the Sadr City suburb of Baghdad is named, and the renowned scholar and 
propagandist, author of al-Muraja^at, Ayat Allah al-Sayyid v Abd al-Husayn al-MusawT (d. 1377). 

v Abd al-Husayn al-MusawT writes while representing the Shi y l Ithna ' Ashan sect in his alleged 
dialogue with one of the Grand Imams of al-Azhar, Sallm al-Bishri (d. 1335): 



^ic-l ^j-a A^La^. \ g > n^l ^^5^ fiJbu ^j-a (J-g*JIj ^LlII \ (J^S aJl^C* (^^-^ 



c^^tj V^^J l^U-^j Sjj! jla j 4jSaII V c>j 






"A great portion and large number from the companions of al-§adiq (as) 
achieved ultimate wisdom. They became leaders [imams] of right path, 
lanterns in darkness, oceans of knowledge, and stars of guidance. Among 
those, who have their names and conditions recorded in biographical texts, 

A 

are four thousand men from Iraq, tHija z, Persia, and Syria. They are 
authors of famous works, which include the four hundred U§uls of the 
I m amis. 



These (U§iils) — as we mentioned earlier — are four hundred compilations 
authored by four hundred authors, which were written during the time of al- 
$adiq (as) and contained his verdicts. They were the axis of knowledge and 
practice after him, to such an extent that a group of eminent scholars of this 
nation and ambassadors of the Imams rendered them into books as a 
facilitation and summarization for the seeker and deriver of knowledge. 



The best of what was compiled from the (U§uls) are the Four Books, which 
are sources for the Imamis in referring to their roots and branches of 
religion, from their earliest period to this era. These are: al-Kafi, al-Tahdhib* 
al-Istib§ar and Man la Wflmruh al -Faqih. They are transmitted 
consecutively and their contents are undoubtedly authentic , and al-Kafi is the 
oldest, the greatest, the best and the most accurate among them. 



al-Murajaat, of v Abd al-Husayn al-Musawi (d. 1377), page 419 [Beirut] 



On the other hand, Grand Ayat Allah Muhammad §adiq al-§adr even went to the extent of 
explicitly stating in his book entitled al-Shfa: 

U J£ A^^j aLISj 3L*jjVI jU^I ^ c^l£ jlj Uj^St J 



"The SftTtt, even though they are unanimous upon the reliability of the Four 
Books and believe in the authenticity of all the narrations in them, do not 
name them '§ihah' as their Ahl al-Sunna brothers did." 

• al-Shfa, of Muhammad §adiq al-§adr (d. 1419), page 127 [Tehran] 

And last but not least, a scholar before these two individuals who also held that all the narrations 
in al-Kqfi are correct, was one of the renowned ShVT jurisprudents of his time, Grand Ayat Allah 
al-Mlrza Muhammad Husayn al-Na'Inl (d. 1355). His belief in the correctness of the narrations 
in al-Kqfi reached such a degree that he declared checking their chains of transmission to be a 
waste of time. 



His student, Grand Ayat Allah al-Sayyid Abu al-Qasim al-Khu'i (d. 1412) writes: 






ill illuoVI 1 1^ LuJ d 



J 




"More than one of the eminent scholars have mentioned that all the 



narrations of al-Kafi are sahihi and there is no room for putting away 
anything from it due to its weak chain of transmission. I heard our master 
and teacher Shaykh Muhammad Husayn al-Na'Inl — may Allah sanctify his 
secret — say in one of his gatherings of discussion: ' Verily, arguing about the 
chains of transmission of the narrations in al-Kafi is the vocation of an 
incompetent!"' 

• Muj'am Rijal al-Hadith wa Taf§Tl Jabaqat al-Ruwat, of Abu al-Qasim al-Khu'T (d. 
1412), volume 1, page 81 [Qum] 



It becomes crystal clear from all the quotes cited above that a prominent amount of Shi y i scholars 
consider all the narrations in the Four Books authentic and §ahih. Specially the narrations found 
in the most authoritative of the four, al-Kafi. 



Yet the Answering- Ansar team chose to deceptively say: 




Quoting Answering-Ansar: 



Similarly none amongst the Shia Muhaditheen and jurists testified to any specific 
Shia book containing hadiths that were all acceptable and Sahih. 
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al-Qumml (d. 307) and his Tafsir 

A celebrated Shfi scholar of this era, Ayat Allah al-Sayyid "All al-Shahrastarii, reveals in his 
book studying the recording of narrations: 



" v Ali ibn Ibrahim al-Qummiy, the compiler of the famous book of Tafsir that 
carries his name, has confirmed the authenticity of the Hadiths that he 
recorded in his book by bearing out that these Hadiths have been reported by 
trustworthy narrators from the Holy Imams." 

• Man TadwTn al-Hadith Asbdb wa Nata'ij, of al-Sayyid 'AIT al-ShahrastanT, page 
546 [Qum] 

• The Prohibition of Recording the Hadith: Causes and Effects (English), of Sayyid 
Ali al-Shahristaniy, page 510 [Qum] 

As it is evident, 'All ibn Ibrahim al-Qummi, who was a major scholar and teacher of al-Kulayni, 
also confirmed that the narrations in his Commentary of the Holy Qur'an are authentic. This, 
consequently, means that he himself also believed that the narrations in his work are authentic. 

al-Hilll (d. 726), al-Hasan aKAmill (d. 1011) and 
Compilation of Authentic Narrations 

Ibn Mu^ahhar al-HillT, a major Ithna Ashari scholar who is recognized as a reformer of his era 
among them, even compiled works of narrations in which he collected only authentic narrations. 
One in which he collected only rigorously authentic [§ahih\ and fairly authentic [hasan] 
narrations, and another in which he collected only §ahih narrations. 

According to his own work Khuldsat al-Aqwal, he named these two compilations: 

1. al-Durr wa al-Marjan fi al-Ahadith al-§ihah wa al-Hisan ["Pearls and Corals: §ahTh and 
Hasan Narrations"] 

2. al-Nahj al- Waddah fi al-Aiiadith al-§itiah ["The Articulate Method: §ahi/i Narrations"] 

These compilations of narrations are unanimously counted as al-HillT's books and as it is obvious 
from the titles, al-HillT believed all the narrations in it are sound and acceptable. 

The compilations of al-HillT influenced another famous ShfT scholar, al-Hasan ibn Zayn al-Dln 
al-" AmilT, and lead him to also author a compilation of narrations from the Four Books that were 
authentic and acceptable. He titled this work Muntaqd al-Juman fi al-Afiadith al-§ihah wa al- 
Hisan ["Selected Pearls: §aliih and Hasan Narrations"] 



Ay at Allah Aqa Buzurg al-Jihrani (d. 1389) writes about this when discussing the first work of 
al-HillT in his biographical lexicon of ShVi texts, al-Dharfa: 



^ijlall udil (JJ^II (JJJ (JJ (Jjol^. ^ijoilt 4_lgjuj a jj! ^^i^l ^ j 



,J ^U^j jLx^Jlj r U>^l dipUVI ^ ^ila UlL^j lOI 



"The namesake Shaykh Hasan ibn Zayn al-Din al-Shahld (d. 1011), the 
author of al-Ma" alim, has followed his [i.e. al-Hillfs] track and authored his 
book Muntaqd al-Juman fi al-Ahadith al-§ihah wa al-Hisan. 

Soon, another book of aKAllama al-Hilll on this subject will be mentioned 
under the letter 'nun.' Its title is: al-Nahj al-Waddah fi al-Ahadith al-§ihah" 



• al-Dhari a ild Tasanif al-Shi a, of Aqa Buzurg al-Jihrani (d. 1389), volume 8, page 
87 [Beirut] 

This work is retained by contemporary ShVi Ithna ' Ashari scholars, unlike the two works of al 

A 

HillT, and used by them as an authoritative work of reference. 

Furthermore, not only didHasan claim that the narrations in his compilation are authentic and 
acceptable; he also believed that the entire contents of the Four Books are authentic. 



al-Shahrastani states: 



"Shaykh Hasan, in his books entitled Muntaqa al-Juman and al-Maalim, has 
stated that the Hadiths mentioned in the four most reliable Shfite reference 
books of Hadith (al-Kutub al-Arbaah) and their likes are substantiated by 
proofs as they were, without any distortion, quoted from the al-Usul as well 
as the fundamental books the authenticity of which have been unanimously 
confirmed by the scholars." 

• Man" Tadwin al-Hadith Asbdb wa Nata'ij, of al-Sayyid "AIT al-Shahrastani, page 
545-546 [Qum] 

• The Prohibition of Recording the Hadith: Causes and Effects (English), of Sayyid 
Ali al-Shahristaniy, page 509-510 [Qum] 

al-Kaf ami (d. 905) and al-Mi§bah 

Texts on narrations and commentaries aside, even compilations of supplications have been 
confirmed to be entirely authentic by some ShVi scholars. TaqI al-Din al-Kaf ami, a well-known 
and respected ShVi Ithna Ashari scholar, has compiled a book of narrated supplications that is 
famously known as al-Mi§bah. 



Ayat Allah al-Sayyid Ja'far Murtada al-'Amih writes about it while citing it as a proof for his 
arguments: 




"10: What is mentioned by Shaykh al-Kaf ami (d. 905) in his book titled al- 
Mi§bah which he compiled from about two hundred and forty books. He said 
that he compiled it 'from books the authenticity of which is reliable and 
upholding them mandated, and this cannot be altered by the evil efforts of 
time or by the endeavour of those with twisted minds. Books, like the sun, 
whose light — is written above the most high of the height.'" 

• Ma' sat al-Zahra Shubhat wa Rudud, of al-Sayyid Ja'far Murtada al-Amill, 
volume 2, page 44 [Beirut] 



§ahih al-Kafi 



The Answering- Ansar team has said: 



Quoting Answering-Ansar: 




No Shia author ever claimed that all of the hadiths compiled in his book were 
correct and Sahih. 
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Unfortunately, truth is at odds with Answering-Ansar today. 

Ibn Babawayh, al-Hurr al-'AmilT and other scholars' claim that all the narrations compiled in 
their works are correct and §ahih is already showed above. But to cap it all off, let us share one 
last work of a recognized ShfT scholar and author who "claimed that all of the hadiths compiled 
in his book were correct and Sahih." 

The contemporary Shil scholar Mihammad Baqir al -BahbudI has compiled an entire work 
entitled §ahih al-Kafi. al-Bahbudl has claimed to have collected only rigorously authentic 
[§afah\ narrations of al-Kafi m this compilation, and accordingly, he has named it "§afiilt" 

To begin with, it should be known that al-Bahbudl is not a typical graduate of some ShVi 
institution, rather he is a reputed and praised scholar of today. 

Grand Ayat Allah al-Sayyid Shihab al-Dln al-Mar'ashl (d. 1411) attributes the following words 
to al-Bahbudl in his introduction to a work revised and edited by the latter, al-$iraf al-MustaqTm 
of * AIT ibn Yunus al-Bayadl (d. 877): 



j£i yjj j#A\ JL ISVI ^ij^l jjjll *lp>V cS^ 1 J^UJI 0*11 



"The brilliant scholar, who was victorious in reviving the religious scriptures, 
Master Muhammad Baqir al-Bahbudl — may Allah appreciate his efforts and 
increase his loftiness — came forth with its correction and critical revision by 
referring to several manuscripts." 

• al-§irdf al-MustaqTm ild MustchiqqT al -Taqdim, of "AH ibn Yunus al-Bayadl (d. 
877), volume 1, page 4 [Tehran] 

This al-Bahbudl is the one mentioned by the Ayat Allah al-Sayyid Murtada al-'Askari (d. 1428) 
in the following words: 



u ^j3j u^,^ lip* vtya ^ 




"One of the researchers of our time has compiled '§ahih al-Kafi/ He counted 
3328 narrations from the 16121 narrations of al-Kafi as §ahih, and left 11693 
narrations that he did not view to be §ahih according to his judgement." 

• Ma^alim al-Madrasatayn, of al-Sayyid Murtada al-'Askarl (d. 1428), volume 3, 
page 282 [Beirut] 

The existence of this compilation not only exposes Answering- Ansar's lie, but also shows the 
dubiousness of the argument reiterated by the Shfi propagandists of today: 



"According to us, only the Qur'an is §ahih. We do not call any book '§ahih' other than the 
Qur'an as the SunnTs do with §ahTh al-Bukhari" 

Any unbiased individual can see that §aiiTh al-Kafi is not very different from §afnft al-BukharT. 
The authors both compiled their respected works with the intention of solely collecting 
narrations that were rigorously authentic [$afiTh] according to them. The only difference is that 
what ShVi scholars are trying to do today, was done centuries ago by SunnTs. 

Neither do SunnTs believe that §aftTh al-BukharT is §afiTh as the Qur'an is, nor do they intent to 
raise the rank of §afiTh al-BukharT as high as the Qur'an. Rather, what they mean by calling it 
"§ahTh" is exactly what al-Bahbudl meant when calling his compilation "§ahTh." So if the Shi Ts 
are unable to unanimously agree upon a certain criterion of judging narrations, are the Ahl al- 
Sunna wa al-Jama^a to be accused of elevating a book to the position of the Holy Qur'an for 
simply agreeing upon the authenticity of the narrations in a book called "£aM"? 



Conclusion - Facts that Prove the Lies of Answering-Ansar 



In conclusion, the abovementioned study of both early and contemporary Shi y i Ithna ' y Ashan 
texts reveals the following facts about their scholars: 

1. Abu Ja'far al-Kulaynl believed and confirmed that all the narrations in his compilation 
are correct. 

2. Ibn Babawayh al-Qumml believed and confirmed that all the narrations in his 
compilation are correct. 

3. Abu Ja'far al-JusT confirmed in his works such as al-^Udda, as mentioned by al-Bahranl, 
that all the narrations in his two compilations are authentic and acceptable. 

4. Many prominent and eminent ShTl scholars claim that all the narrations in the Four 
Books, and particularly al-Kqfi, are §aftik. 

5. al-Hurr al-'Amili, a scholar of narrations [mutiaddith] and jurist [faqih], claimed that all 
of the narrations compiled in his book are §afnfi and thus it is obligatory to practice upon 
them. 

6. 'All ibn Ibrahim al-Qumml confirmed the authenticity of all the narrations in his TafsTr. 

7. Ibn Mu^ahhar al-HillT compiled two works in which he claimed to have collected only 
authentic narrations. One containing only gahili narrations and another containing both 
§ahih and has an. 

8. al-Hasan al-'Amill, the author of al-Ma A alim, followed al-HillT and also compiled a work 
in which he collected only authentic and acceptable narrations. 

9. TaqI al-Dln al-Kaf ami testified to the authenticity of the entire contents of his book. 

10. Muhammad Baqir al-Bahbudl claimed that all the narrations in his book §ahifi al-KaJT are 
§ahih. 

In light of the facts above, we have the following statement of the Answering- Ansar team: 



Quoting Answering-Ansar: 



First Point: No one amongst the Shia ulema claimed his 
hadith book as 100 % correct 

Those people who after reading some traditions in the hadith books written by 
Shia Ulema criticize Shia of AN [as] are fact fanatics that have abandoned all 
aspects of justice since no Shia author ever claimed that all of the hadiths 
compiled in his book were correct and Sahih. Similarly none amongst the Shia 
Muhaditheen and jurists testified to any specific Shia book containing hadiths 
that were all acceptable and Sahih . ^ 
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Now, it is up to the readers to decide whether what Answering-Ansar has said is a lie or not 



Readers should also know that this lengthy discussion could have been successfully dealt by 
proving the mere existence of §ahifi al-Kafi. After all, al-Bahbudi is a ShfT scholar and author 
who compiled a book declaring that all the narrations in it are §ahTh, while Answering-Ansar 
blatantly lies by saying "no one among the Shia ulema" did such a thing. 

However, several ShVi Ithna' AsharT texts have been cited for readers to realize that this not a 
simple a matter related to a single text, rather a prominent amount of ShfT scholars have been 
believing and declaring the authenticity of all the narrations in a particular texts, to the extent 
that a group of major Ithna' AsharT scholars even denied the late categorization of narrations to 
uphold their belief that all the narrations in the "Four Books" are §ahTfi. 

Thus, it was not just shown that Answering-Ansar has simply lied because there are 
contemporary ShfT scholars who have testified to the authenticity of the narrations in their 
books, but that the Answering-Ansar team is deceptively trying to keep people in the dark about 
how many ShfT scholars have been viewing their texts throughout history, by lying. 

A Few Points to Note 

Lastly, a few points about the quote of the Answering-Ansar team should also be noted here: 
■ They have mentioned a ShfT scholar by the name of: 



A j] » a jj^. a 

"Muhammad Jawwad Ma v tiya." 

Poor plagiarism. The late scholar's actual name is: 

A\\* A <^\j^- ^A^ A 

Muhammad Jawad Mughniyya. 

Had the Answering-Ansar team known the scholar they are copying information about, they 
would not have confused the diacritical points and made this ignorant mistake. 

■ One of the categories of ShfT narrations is mentioned as "Mawthiq," whereas the actual 
word is "muwa ththa q" [authenticated]. Mawthiq refers to a covenant or a contract, not to 
mention that it is morphologically incorrect to use it for a narration. This clearly shows 
how much knowledge of the Arabic language and their own narrations is possessed by 
the pinnacles behind Answering-Ansar. 



Our advice to the Answering- Ansar team is that they should pick up a few Arabic text books for 
beginners before they discuss the sensitive issue of distortion of the Holy Qur'an, a book of 
eloquent Arabic. 

It is only Allah (swt) who gives success, and blessings and peace be on the Seal of 

the Prophets, his Pure Progeny and his Noble Companions 

♦ ♦ ♦ 
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